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LEEJERUSALEM POST

Prominent Rabbi and Educator Accused of
Sexual Abuse

June 21, 2016
by Jeremy Sharon

A prominent rabbi and educator living in Beit Shemesh has been accused of misusing
his authority and position for his sexual gratification.

An ad hoc rabbinical court of senior rabbis in Israel and the US issued a warning
instructing women to avoid all contact with Rabbi P, the founder of a website and
study program called Master Torah, designed to aid the study of religious texts and
retain the knowledge acquired.

According to the Master Torah website, P has rabbinical ordination from several
authorities, including from the Chief Rabbinate, and is qualified as a rabbinical judge.

He has taught at Yeshiva University High Schools of Los Angeles, the Michlala
seminary in Jerusalem, and was head of the Kollel (program for married yeshiva
students) of Aish HaTorah in Jerusalem and Austin, Texas.

Following the publication of the rabbinical court ruling, Tamara Schoor, P’s former
student, welcomed the decision but said the ruling had been “a long-time coming”
and that the rabbinical court “should have addressed this a long time ago, but better
late than never.”

Schoor told the press she met P at the age of 15 when “the process of grooming
and manipulation began.”

She was introduced by a camp counselor who had been in contact with P while
she was at Michlala, and was told the rabbi would be able to help her regarding
questions about Judaism and religious faith.

Schoor would meet with P in New York at his mother’s house and he built up a
mentor relationship with her over several years.

When Schoor came to Israel to study at Michlala at the age of 18, she made
contact with P again, and would often meet with him at his home in Beit Shemesh,
where she was also a frequent guest for Shabbat.

“Over the course of my year of religious study in Israel, he carefully broke down
my personal boundaries, creating a high level of dependence and isolation, ensuring |
was fully reliant on him for spiritual guidance, love and support,” she said. “Alone in a
foreign country, he became my mentor, role model and family. A brilliant manipulator,
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he was able to convince me that his sole intention was to care for and empower me
and my every action.”

Schoor said it took years for her to recognize and accept the insidious mind
games, betrayal of trust and carefully orchestrated destruction of her innocence.

“It was only when | became aware of the existence of other victims that | was deter-
mined to take action and prevent additional abuse. | began a campaign of phone calls
and emails, reaching out to anyone | could identify in the hopes of finding additional
victims to speak out with and a safe and reliable method of publicizing it anonymously.

“But at every turn a door closed: victims afraid to be exposed, rabbis finding
excuses not to address it, organizations lying to protect themselves and much more.”

When contacted by The Jerusalem Post, P said he would not comment on the
allegations themselves.

He said however that “I was never presented with any specific allegations when |
visited the rabbinical court,” and added that he was never contacted by the rabbinical
court after his one and only meeting with the rabbis concerned.

Schoor has provided a statement to Israeli police.

In the ruling issued by the ad hoc rabbinical court on June 14, Rabbis Menachem
Mendel Hacohen Shafran, Gershon Bass and Haim Malinowitz said several rabbis
and community figures had reported P’s “deviant” behavior.

Having spoken with P, the rabbis issued a ruling prohibiting him from associating
with women in any way and for any reason, including married and unmarried women
of any age.

The rabbis also warned all women against meeting with P for any reason publicly
or privately, and from contacting him in any way including by phone or email and any
other form of electronic correspondence...

Schoor herself issued concerns she had with the process of the rabbinical court in
dealing with such issues, including that the system is reliant on the victim to bring addi-
tional victims forward as a part of the investigative process, and that the victim has to
deal with rabbis and other officials who have no training in this field and don’t always
have the qualities of empathy and sensitivity that are crucial in dealing with victims.

“While | wish the process hadn’t taken so long | want to thank the Beit Din for
their leadership on this issue in making a strong statement about the danger P
poses,” said Schoor.

“Rabbis have an undeniable role to play in these cases and can effect tremen-
dous change. In light of the impact the Rabbinic statement has had, | implore com-
munity leaders and rabbis to follow the precedence that has been set for exposing
dangerous predators. | know that the downfall of a well-respected and admired rabbi
or community member causes confusion, fear and turmoil but the community relies
on their leaders to protect them.”

Copyright © jpost.com
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The Disgraced Rabbi

One of the most tragic and harmful ills of contemporary Jewish life is the
seemingly endless stream of scandals involving prominent rabbis and
Torah educators. Shamefully, hardly a month goes by without the media report-
ing salacious allegations of corruption, abuse, or sexual impropriety involving
clergy. These damning reports have caused and continue to cause a great deal
of shame and embarrassment to Orthodox Jewry worldwide, as erstwhile role
models and educators are exposed as criminals or sexual deviants.

As the Orthodox community engages in much-needed soul-searching and
explores ways to purge this dreadful phenomenon from its midst, among the
questions that have arisen relates to the status of Torah material produced by
rabbis accused of inappropriate conduct. This question became relevant in
February 2010 after the news broke of allegations of sexual misconduct perpe-
trated by a prominent figure in Israel’s religious community, “Rabbi A”. Rabbi
A had been a highly popular lecturer, and recordings and transcriptions of his
discourses were widely disseminated and recognized for their ingenuity and
depth. Many of Rabbi As former students and admirers were left wondering
whether or not they may continue reading and listening to this material. More
recently, in the summer of 2015, the esteemed “Rabbi B,” Rosh Yeshiva and
author of an acclaimed series of books, was arrested on serious charges of rape
and molestation. News outlets reported that after the news broke, students in
Rabbi B’s yeshiva discarded all copies of his books on the premises.

Less than a year later, in June 2016, two letters were signed by prominent
rabbis and dayanim in Israel and the United States warning women to keep
a distance from “Rabbi C,” an accomplished Torah scholar and educator. The
signatories affirmed that they received credible testimonies from numerous girls
and women of his sexual misconduct, and urged all women to avoid any sort
of contact with Rabbi C. Rabbi C had previously launched and maintained a
popular Torah website, which features thousands of Torah classes on a variety
of subjects, delivered with exceptional clarity and breadth. Given the immense
scholarly value of this material, many wondered whether they may still access
and benefit from the resources on the rabbi’s website, even after he was discov-
ered to be guilty of some of the most severe Torah violations.

This essay will deal with three questions relevant to the unfortunate situation
of a disgraced rabbi: 1) Is it permissible to continue studying Torah from him,
despite the grave misconduct of which he is allegedly guilty? 2) Even if halacha
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forbids studying from him in the present, may one learn material produced
before the allegations surfaced? 3) May a disgraced rabbi resume his Torah edu-
cational activities after repenting?

Unsubstantiated Rumors

Before addressing the permissibility of learning Torah from a disgraced rabbi,
we must first emphasize that this entire discussion refers to a rabbi whose
misconduct has been confirmed. Unfortunately, in today’s age of digital com-
munication, unsubstantiated rumors contrived and disseminated by agenda-
driven parties fly through the news, and especially social media, before the
facts are sorted out and verified. Knowing the impatience of media consumers,
many of whom do not generally read past article titles, some news websites run
irresponsible, sensationalist headlines that misrepresent the facts and can lead
to baseless suspicions. The “juicy” nature of rabbinic scandals, along with the
anti-Orthodox agenda of many media outlets, make rabbis prime targets of
unverified rumors and allegations. Common sense, common decency, and the
obligation to respect Torah scholars all dictate that we avoid reaching conclu-
sions based on hearsay or melodramatic headlines, and reserve judgment until
allegations brought against Torah scholars are confirmed.

This warning was issued already by the Rambam in one of his published
responsa (Teshuvos Ha-Rambam, 111), where he addresses the situation of a well-
respected scholar who served as his congregation’s cantor, and about whom
rumors spread of serious misdeeds. The Rambam devotes the bulk of his respon-
sum to emphasizing that no one should be demoted from his post based on
rumors, particularly if that individual has adversaries with a motive to sully his
reputation. Drawing upon the Gemara’s discussion in Maseches Moed Katan (17a),
the Rambam writes that a Torah scholar who is suspected of wrongdoing should
be privately reprimanded, and if he mends his ways, then he may retain his post.
It is only if the wrongdoing is committed publicly that he must be demoted.

Similarly, the Chasam Sofer (Teshuvos, O.C. 1:175) addresses the case of a
npT¥ 'R — a director of a charity fund — about whom rumors spread of an
inappropriate relationship with a certain non-Jewish woman. In the wake of
these rumors, community members pressured the rabbi to remove him from his
post, but the rabbi refused. The Chasam Sofer emphatically supported the rabbi’s
decision, asserting that no one should be deposed based on rumors and hearsay:

D172 0TV ROR DIpn p1nnd PRI ,RNYYA DI 1137 HY WIR I108Y PR

One should not disqualify a person based on murmurings and mere
rumors, and the rumors should be verified only with reliable witnesses.
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The Chasam Sofer writes that in the end, the person confessed to his wrongdo-
ing, and he was promptly dismissed from his position.

Another example appears in a responsum of Rav Meir Simcha of Dvinsk (13),
who was asked about a certain shochet who was imprisoned by a non-Jewish
court for an alleged crime. Rav Meir Simcha ruled that the court’s guilty verdict
did not suffice as grounds for removing this shochet from his post, as the courts
at that time could not be trusted.

Of particular relevance to our discussion is a responsum by Rav Aharon
Walkin of Pinsk in his Zekan Aharon (30), addressing the question posed to him
by Rav Zalman Sorotzkin concerning a shochet who was rumored to have had
occasionally visited the home of a woman suspected of prostitution. Rav Walkin
writes that sexual impropriety does not, strictly speaking, disqualify someone
from serving as shochet, but additionally, the shochet in question should not
be dismissed solely on the basis of rumors. Writing with particular passion
and vehemence, Rav Walkin says that as disturbing as these rumors were, and
notwithstanding the fact that a person filling such a distinguished role must
have an unimpeachable record, it is forbidden to remove a person from a post
based on mere hearsay:

V72 PRI NPNY TIRIY WTIPA NIWN HY AT PINYY TNAN WPII 130 PININ IR O)
MR DPYRA DR ,AMIN 7T 1YY JINNY OR122 1791 HAR ,DTR 232 ONO YY INY TR 0OW
RN Y1 YAV N729NT RI23 RINNT INDIND NAPY 1NY 7191 Nnn Y »Hy Pavh ry
ORI MWIYP MYINY TIDY HY NWRY YY) 07127 AR VINY?Y DMWY NPNY 22 YNIN
VINWYY MRV 7IR VI ,N19I09 INVINVY 12 MNNIN T DR NINNA VMYY 27 RNWN
PR NNN PT7AYYW NYVWAIVNVYY HIIR TR ,NNIN 79I DI RIR M P RYY,DTR MW

20NRY 17INNN NP TONNNY TWAR DR 27TH D

I, too, even from afar, am shaken and horrified to hear such things about
someone serving in a sacred post, who is supposed to be outstanding in
fear of God, on a level above most people. But nevertheless, as I come
to decide Torah law with regard to him, I am too fearful of God to pour
my wrath upon him, to disrupt the livelihood and deny the sustenance
of that person accused of wrongdoing. My entire body shudders [at the
thought of] being a slaughterer and slaughtering a father of children
and husband of a woman on the basis of weak rumors such as these... A
shochet who slaughters animals — if his hands tremble, his slaughtering
is invalid; all the more so, then, as I come to slaughter human lives, not
only my hands, but my entire body trembles. How can I slaughter him
when I know that according to Torah law there is no basis for this? Is it
possible to be more pious than the Torah itself?
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Rav Walkin advised Rav Sorotzkin to have the shochet make a formal promise
to avoid going anywhere near the house in question, and, as a precaution, to
inspect his knife twice each week for a year.

This responsum underscores the extreme caution that is needed before
acting upon rumors of misconduct, even as it points to the need for prudent
and discreet measures in response to such rumors to ensure that the alleged
misconduct does not continue.

Moreover, we must bear in mind the Gemara’s instruction in Maseches
Berachos (19a), “If you saw a Torah scholar who committed a transgression at
night, do not suspect him the next day because...he definitely repented.” In
other words, not every wrongful act committed by a religious leader warrants
public condemnation and a public outcry. Rabbis, like all people, may be flawed
and plagued by weaknesses and occasional lapses in judgment. A person with a
reputation of piety who is seen acting wrongly on one occasion must be given
the benefit of the doubt that he has acknowledged his wrongdoing and has
repented. Accordingly, the Chafetz Chayim writes (Hilchos Lashon Ha-Ra 4:14):

RIN DI Y ORTIALPHY 1R 923 ANY TR ,RON R DIN TNON WIR RIN DR 1OV 99
PYY PINNI 1Y OR GRY,NIVN NVY IRTIA M PINR ININY 1DOR TIORY IRVN DI
LANNWR DY TRA TIN R 12297 11 HY 70 INR Y 090 W91 ,NNR OYH

All the more so, if the person is a Torah scholar and God-fearing, but
now his evil inclination overcame him, it is definitely a grievous sin
to publicize his wrongdoing, and it is forbidden even to suspect him,
because he definitely repented, and although his evil inclination over-
powered him on one occasion, his soul is distressed over this afterward,
and his heart fears and trembles greatly out of guilt...

Our discussion, then, relates to the unfortunate situations of Torah scholars
who have been determined to regularly engage in improper behavior, and the
question then arises as to whether people may continue learning from them or
making use of their inherently valuable Torah resources.

Rabbi Meir and Elisha ben Avuya

The most famous example of a student learning Torah from a disgraced rabbi is
Rabbi Meir, who continued studying under his teacher, Elisha ben Avuya, even
after Elisha abandoned Jewish faith and become a heretic, whereupon the rabbis
began derisively calling Elisha ben Avuyah Acher (“The Other”). The Gemara in
Maseches Chagiga (15b) questions Rabbi Meir’s practice to learn from Acher, on
the basis of a verse in Sefer Malachi (2:7): >3 %790 WP NTIM NYT 1710W? 1712 "NV 7D
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X1 mrax ‘n RO — “For the lips of a Kohen shall preserve knowledge, and they
shall seek Torah from his mouth, because he is an angel of the Lord of Hosts.”
The verse here urges us to “seek Torah” from a teacher who can be described as
“an angel of the Lord of Hosts,” and thus Rabbi Yochanan, as the Gemara cites,
established that one may not study Torah from a teacher who conducts himself
improperly and therefore does not resemble an “angel” How, then, was Rabbi
Meir permitted to learn Torah from an apostate?

The Gemara answers that Rabbi Meir based himself on other verses, which
indicate that one may learn Torah wisdom even from sinful people.! To recon-
cile the seeming contradiction between these verses and Malachi’s admonition
to study only from rabbis who resemble an “angel,” the Gemara distinguishes
between a )1 and a jop — meaning, between great scholars, like Rabbi Meir,
and people of lesser stature. Exceptional scholars, who are capable of absorbing
the valuable wisdom of a wayward rabbi without coming under his negative
influence, may do so, but others must avoid such rabbis and not learn from
them.?

The Gemara then proceeds to cite an aphorism that was reportedly spoken
by the Jews of Eretz Yisrael: “Rabbi Meir ate the fig and discarded the peel”
He had the ability to distinguish between the “fig” — the genius of Elisha ben
Avuya’s Torah wisdom — and the “peel” — his heretical beliefs. This statement
is likely brought to explain the distinction drawn between jvp and "1, noting
that only those who reached a level where they are capable of discarding the
“peel” may study under a Torah scholar who acts improperly.

Does Halacha Accept Rabbi Meir’s View?

Tosfos apply this distinction in reference to the Gemara’s comment (Maseches
Taanis 7a) permitting studying only from a 10 non Tnbn — an upstanding
Torah scholar. Noting the Gemara’s discussion in Chagiga regarding Rabbi Meir
and Elisha ben Avuya, Tosfos explain that Rabbi Meir was exceptional due to
his special stature, and thus he was permitted to study under Elisha ben Avuya
despite the general prohibition against learning under sinful scholars.

Among later poskim, however, we find different views as to whether this

1. The verses are "nyT9 mwn 719 ©non a1 ynwy 1R v (Mishlei 22:17), and »0m XM N2 ynw
Tar a1 oy mow R (Tehillim 45:11), both of which are interpreted by the Gemara as
referring to studying Torah from one who conducts himself improperly (see Rashi).

2. This is how Rashi explained the rationale underlying the Gemara’s distinction between
a9 and ajop. For a different explanation, see Maharal, Nesivos Olam (Nesiv Ha-Torah,
chapter 8).



100 HEADLINES 2: HALACHIC DEBATES OF CURRENT EVENTS

distinction is accepted as normative halacha. The Rambam (Hilchos Talmud
Torah 4:1) codifies the prohibition against learning from a rabbi who acts
improperly, without making an exception for people of special stature:

DTAYNN PR Y 0778 0PN Y RIN DITH DINW 79 HY R N0 7772 7230 1RY 290
L2017 1 TY 1NN

A rabbi who does not follow the proper path, even if he is a great scholar
and everyone needs him — people should not learn from him until he
returns to proper conduct.

The Rambam’s ruling is cited by the Shulchan Aruch (Y.D. 246:8).

The Shach raises the question of why the Rambam and Shulchan Aruch do
not make an exception for a %, and instead appear to forbid all students from
studying under a sinful rabbi. He suggests that the Rambam perhaps felt that in
his time, all people were considered mivp and should not be permitted to study
under a wayward teacher. In a somewhat similar vein, the Chida (Birkei Yosef,
Y.D. 246:9) suggests that the Rambam viewed the exception made for a 51713 as
applicable only in the very rare case of an extraordinary and unique scholar,
such as a Rabbi Meir. For this reason, the Rambam did not codify this exception
in presenting the prohibition against studying from a sinner, even though, as
some have speculated, the Rambam relied on this distinction as the basis for his
study of the works of Aristotle and other non-Jewish philosophers.? Although in
principle a %1 is permitted to study from a wayward rabbi, the Rambam chose
not to codify this provision, because, in the Chida’s words, ;781273 m5m 17 RY
N9 T2 RIN DI D NPT ANT TNR DI 70 1T R 13 or1 — “Not everyone is as
wise as Rabbi Meir, and if he [the Rambam] would say that it is permissible for
a9, everyone would consider himself a 9173 in his mind, and then fall into the
trap.” The Chida similarly writes in his Shaar Yosef (Horiyos 12a):

790 DIVNY ,INN 173 PR PRI NN 121D 1IN NTR DITIY NRY PInn TR 93
TP 2N AR RY

Everyone considers himself the leading sage of the generation to whom

3. See also the Chida’s comments in Devarim Achadim, p. 174, and Or Ha-Chayim to
Devarim 12:28.
Several Acharonim noted that the Rambam, at the beginning of his Guide for the
Perplexed, cites one of the two verses that were suggested as bases for Rabbi Meir’s
decision to continue studying from Elisha ben Avuya (nwn 7151 oman a7 ynw1 18 v
myT»). The reason, some have conjectured, is that the Rambam sought to justify his
intensive engagement in the works of gentile philosophers, whom he cites extensively
in the Guide. See Yad Shaul, Y.D. 246:5.
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special wisdom has been granted, and [thinks] there is none greater
than him among his peers. Therefore, [the Rambam] did not wish to
write this distinction.

On the basis of this approach, several authorities concluded that as a practical
matter, it is forbidden nowadays to learn Torah from a sinner. This is the view
adopted by the Shaarei Deia (Y.D. 246:3), and, more recently, by Rav Ovadia
Yosef (Yabia Omer, Y.D. 7:19).

The Shach also cites a second possibility in the name of his father, suggest-
ing that although the Gemara justified Rabbi Meir’s practice by distinguishing
between a jop and a "1, this represents a minority view that is not accepted as
the halacha. The accepted position is that studying under an iniquitous rabbi is
forbidden across the board, without any exceptions. This answer is also given
by the Lechem Mishneh. Similarly, the Ein Yaakov cites those who observe that
in Maseches Moed Katan (17a), the Gemara forbids learning from a rabbi who
is suspected of inappropriate conduct, without distinguishing between different
kinds of students. Apparently, the Gemara in Moed Katan does not accept the
distinction drawn by the Gemara in Chagiga, and maintains that it is never
permissible to learn from a wayward rabbi. Moreover, as some writers have
noted,* the Gemara in Moed Katan forbids studying from a sinful teacher even
if 927 5 P — “the rabbis need him” for Torah knowledge and instruction.
The Gemara appears to refer to a rabbi who is needed even by the scholarly elite,
and yet it forbids even these outstanding students to learn from him, indicating
that the distinction between %773 and yvp is not accepted as normative halacha.’

If, indeed, this question of whether an exceptional student may study under
a sinful rabbi is subject to debate, it might depend upon the general question as
to the reason that halacha forbids learning Torah from a sinner. The distinction

4. See for example, Rav Menachem Krakowski’s Avodas Ha-Melech (Hilchos Talmud Torah).

5. One might question this approach, however, in light of the Gemara’s comments in
Maseches Makkos (10a) concerning the case of a rabbi or student who accidentally kills
and must therefore relocate in an vopn vy (city of refuge). The Gemara cites a ruling
that in the case of a student, his rabbi must go with him to the v9pn vy, so that he may
continue learning. Commenting on this halacha, the Gemara warns that a rabbi should
not teach a 1n 1wrw TnYn — a student who does not act properly — as such a student
is prone to accidentally killing, and this would require the rabbi to relocate in an vy
vopn. The Gemara also instructs that when a rabbi relocates to an v9pn 1y, his students
must join him, but we do not find any parallel comment warning against learning from
a 10 wrw 11. The Maharsha explains that the Gemara could not issue this kind of
blanket warning, because a %11 is allowed to learn from a teacher who acts improperly.
Clearly, the Maharsha assumes that the distinction between a yop and a %173 is accepted
as authoritative, as perhaps implied by the Gemara there in Makkos.
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between a jop and a 7 is likely predicated on the assumption that the pro-
hibition stems from the concern that the teacher will negatively influence the
student, and it therefore allows for exceptions for those unique individuals who
can be assured to withstand such influence. One could suggest, however, that
studying from a sinner is inherently problematic, and not merely because of
the potential repercussions. Rav Simcha Zissel Ziv Broida (the “Alter of Kelm”
writes in his Chochma U-Mussar, based on the teachings of Rav Yisrael Salanter,
that if a rabbi with an unrefined character teaches Torah, Y55 n1in w0 pr —
his words of Torah do not qualify as valuable Torah at all. A sinful rabbi, Rav
Broida writes, is incapable of arriving at the truth of Torah, and for this reason
the Gemara requires studying only from a rabbi who “resembles an angel,” as
only such a rabbi’s Torah knowledge and wisdom can be regarded as “Torah®
According to this approach, it is unlikely that exceptions should be made for
anyone, since irrespective of any concerns of negative influence, the material
that is taught has no value. This outlook perhaps underlies the position taken
by the aforementioned poskim that studying from sinners is forbidden for all
people, regardless of their stature of scholarship and piety.”

Public and Private Study

A different approach to explaining the Rambam’s view is suggested by Rav
Nachum Eliezer Rabinovitch in his Yad Peshuta commentary to Mishneh
Torah. Rav Rabinovitch observes that the Rambam links this prohibition with
the prohibition against teaching a yun »wxw TnYn — a student who conducts
himself improperly. The Rambam establishes that one should not teach Torah
to a student who “follows an improper path,” but should rather guide such a
student towards appropriate behavior, after which pmbm vrmn 2% ymr Poaom

6. In a similar vein, Rav Yaakov Dovid Wilovsky (the “Ridbaz”), in Nimukei Ridbaz
(Parshas Teruma), cites Rav Chaim of Volozhin as commenting that a person with
heretical ideas is incapable of arriving at correct Torah conclusions: nav X5 myn 12 wwn
17N Yw nrenr? Y. Rav Wilovsky explains that correct understanding of Torah must be
received from the Almighty, and thus only those who fully believe in God are capable
of grasping the truth of any Torah concept.

7. Interestingly, Rav Chaim Steinberg (Mishnas Chayim, Parshas Toldos, 96), suggests that
this might be the reason why the Rambam needed to mention that one may not learn
from a sinful rabbi 201Y v 7 — until he returns to the proper mode of conduct. One
might have thought that since a rabbi’s Torah loses all validity if he acts improperly,
one may not study his Torah even after he repents and abandons the path of sin. The
Rambam therefore noted that once the rabbi has repented, students may again learn
from him and gain from his knowledge and wisdom.
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mr — “he is brought into the study hall and then taught” In other words,
a wayward student should be taught privately until his behavior improves, at
which point he may be allowed to join the beis midrash and learn with the
other students. The Rambam then writes, }T5N1 PR...N20 7772 7990 1PRY 197 19
1n — “Similarly, a rabbi who does not follow the proper path... people should
not learn from him?” The word 121 suggests a degree of parity between these two
halachos — the prohibition against teaching a wayward student and the prohibi-
tion against learning from a wayward teacher. Accordingly, Rav Rabinovitch
suggests, the second prohibition parallels the first, and thus we must distin-
guish between public lecturing and private study. Just as a wayward student
is not allowed into the beis midrash to study with other students, a wayward
teacher is not permitted to serve in any sort of public capacity, and this is the
Rambam’s intent when he writes, 10 pmonn prx — he may not be allowed to
teach groups of students. Exceptional individuals, however, the likes of Rabbi
Meir, are permitted to study from a wayward rabbi, just as a wayward student
should be taught privately until he is deemed worthy of joining the beis midrash
to participate in public Torah study.

According to this approach, the Rambam accepts Rabbi Meir’s position that
a 91 may study from a wayward teacher, but this is permissible only on an
individual basis, as the teacher may not be allowed to fill any sort of public
educational role.

In any event, it is clear that studying Torah from a confirmed sinner is, as a
general rule, forbidden, even if different views exist as to whether an exception
may be made for especially pious and talented students.

Who is a “Wayward Teacher”?

The Rambam and Shulchan Aruch define the prohibition as forbidding studying
from a teacher n11v 7772 7990 wRYW — “who does not follow the proper path” To
whom exactly does this refer? After all, even the greatest rabbis and tzadikim
are far from perfect, and the Tanach tells of the mistakes made even by Moshe
Rabbeinu and King David. Undoubtedly, then, when the Gemara requires study-
ing only from a teacher who “resembles an angel,” it does not refer to a person
of moral and spiritual perfection, as such people do not exist. Who, then, is
considered to fail to “follow the proper path,” and thus loses his halachic eligibil-
ity to teach Torah?

The answer may perhaps be found in the commentaries of the Rishonim
to Maseches Moed Katan (17a), in reference to the story told there of a Torah
scholar mymw no nn7 — whose reputation was disgraced. Rav Yehuda, the
Gemara relates, debated as to whether he should act upon the damning reports,
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until he was told of Rabbi Yochanan’s statement that one must not learn from a
rabbi who does not “resemble an angel.” At that point, he excommunicated the
disgraced rabbi. The Gemara does not specify the precise nature of the rabbi’s
misconduct, informing us only that he traveled to a remote place, where no one
knew him, to commit his wrongdoing, so as to avoid public disgrace. We are not
told in what kind of wayward behavior he engaged.

Several different explanations appear in the Rishonim. The Talmid Rabbeinu
Yechiel (cited in Kovetz Shitos Kamai) explains that the rabbi committed adultery.
According to this interpretation, we might be compelled to limit the prohibi-
tion against learning from a wayward rabbi to cases of a rabbi who committed
a grave capital offense, such as adultery. The Ritva, however, writes that the
scholar in this story was nmra nxp yra — “somewhat licentious” — in that mn
71270 RINEY T3 NYd M nvnan oy ronn — “he would seclude himself with
single women, which is a great disgrace for a Torah scholar” According to this
reading, we should seemingly apply this law to any rabbi who commits an act
which constitutes 133 ®11%Y 713 M> — a disgrace for a Torah scholar. Even
if the act did not violate a capital Biblical offense, it nevertheless renders the
rabbi ineligible to teach Torah if it is deemed grossly inappropriate for a person
serving this lofty role.

A different formulation appears in the commentary of Rabbeinu Chananel,
who interprets nymw 10 11T to mean 1 Yy Yonnn ornw nw wnw — his conduct
resulted in a 'n 919 n (defamation of God’s Name). Rabbeinu Chananel elaborates
further by citing the Gemara’s discussion in Maseches Yoma (86a) concerning
the definition of 'n %*%n. One of the definitions given is nnnn pw»ann yvanw 9
nymw — “anyone whose colleagues are ashamed because of what is told about
him?” According to Rabbeinu Chananel, this is the kind of Torah scholar from
whom the Gemara in Moed Katan forbids learning, and who deserves excom-
munication. As examples of this kind of behavior, Rabbeinu Chananel mentions
the case of a Torah scholar who engages in the study of heresy or in frivolous
drinking. This definition is accepted by the Rosh and the Tur (Y.D. 334), and
based on these sources, the Shulchan Aruch (Y.D. 334:42) rules:

V7NN PIIANY IR INTI1PNI AMWI DINPOR 71902 POYNNY 113 ,717IPNMIV 70 'R
DY NNV — 1T HY HHNNN 0YNY ow 1nn

If [a scholar’s] reputation is disgraced, such as if he engages in books
of heresy or drinks amid all kinds of song, or if his colleagues are
ashamed of him, and he causes the Name of God to be defamed — he
is excommunicated.

As mentioned, Rav Yehuda reached the conclusion that the scholar in question
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deserved excommunication because of the prohibition against studying Torah
from a teacher who acts inappropriately. We might thus infer that this prohibi-
tion applies to any rabbi whose “colleagues are ashamed of him” and who “causes
the Name of God to be defamed.”

If so, then the category of nmaymw nv is quite broad, and may also depend
on time and place. Conceivably, any kind of behavior that brings shame to the
rabbinate and to Torah, even if it does not entail any specific halachic violation,
would fall under this category and render a rabbi unfit for Torah education and
leadership. Therefore, even if a rabbi engages in conduct which was deemed
acceptable in the past but is now considered inappropriate, such that he embar-
rasses his colleagues and arouses contempt for Torah, it would seemingly be
forbidden to learn Torah from him.?

Studying a Disgraced Scholar’s Works

Until now, we have discussed the question of learning directly from a disgraced
rabbi. We will now turn our attention to the question of whether one may access
his materials, such as his books or recordings.

As mentioned earlier, the requirement to study only from an “angelic” rabbi
is inferred from the verse in Sefer Malachi (2:7), “They shall seek Torah from his
mouth, because he is an angel of the Lord of Hosts.” Rav Yirmiyahu Low, in his
Divrei Yirmiyahu commentary to the Rambam’s Mishneh Torah (Hilchos Talmud
Torah 4:1), boldly asserts (citing his father) that this halacha refers only to study-
ing Torah from the “mouth” of a wayward scholar, meaning through direct
communication, as opposed to through the written word. Direct study from
an evildoer exposes the student to the teacher’s sinful qualities and conduct,
which could negatively impact the student. However, Rav Léw posits, when one

8. One example might be reports that appeared several years ago of a prominent New York

rabbi who would bring teenagers from his congregation, as well as young interns, with
him to the sauna, where they would sit together without clothing. Although it seems
clear that no crimes or technical halachic violations were committed, such activity might
very likely fall under the category of v Yy 59nnn oonw ow1 unn pw»ann yran, which
disqualifies a rabbi from teaching Torah.
We might also wonder how this halacha might apply to a rabbi who expresses his views
in an especially harsh and offensive tone. In today’s media culture, there is great sen-
sitivity to the way opinions are formulated, and an especially high standard of dignity
and courtesy is expected from religious leaders. Possibly, then, a rabbi or teacher who
expresses himself in a manner deemed by today’s standards inappropriately coarse and
unbecoming, which brings disgrace to the rabbinate, would fall under the category of
17 HY HHNNN 0PNRY 0w 1NN PWIInn 1an.
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reads the writings of a wayward scholar, he can access the valuable wisdom and
knowledge from the material without exposing himself to the author’s sinful
character. As such, there is no prohibition against reading material authored by
a sinful scholar.® On this basis, Rav Low sought to reconcile this halacha with
the fact that the Rambam studied the works of non-Jewish scholars.

This was also the view of Rav Yosef Zecharya Stern, as articulated in a letter
defending his occasional citation of Moses Mendelssohn’s works, in which he
approvingly mentions this passage from Divrei Yirmiyahu.'°

It stands to reason that the exception made by Rav Low for written material
would apply to recordings as well. Rav Low explains the prohibition as based
on the negative influence that would result from the relationship between the
student and the wayward teacher: o8> nnnwm ny1 omn 7 yw1 oy NN — “for
the connection with an evil person is bad and causes a person harm and [spiri-
tual] destruction.” One who listens to or views a recording of a rabbi’s lecture
does not, seemingly, forge the kind of man (“connection”) that could yield a
deleterious spiritual effect. As such, Rav Léw would likely permit using recorded
material of a sinful teacher.

However, other poskim dispute this position. Rav Shmuel Wosner (Shevet
Ha-Levi 3:145) writes explicitly that one may not read the works of a wayward
scholar:

N DHTI IR ANNY NN TINYY NOR 77 11N IWRY 2190 11N TINYY MORT HIRT N
0N PAD M2V TN IRY

Just as the Sages said that it is forbidden to study Torah from a wayward
rabbi, it is likewise forbidden to study Torah that was written or printed
by someone who is wayward, as this undoubtedly causes harm.

In Rav Wosner’s view, reading material written by a sinner — and even mate-
rial authored by an upstanding scholar, but printed by a sinner — can cause a
person harm, and is thus forbidden. This is also the ruling of Rav Avraham Yaffe
Shlesinger (Beer Sarim, Likutim 39:3).1

We should add that according to the comments of the Alter of Kelm cited

9. It should also be noted that when the Gemara initially questioned the legitimacy of
Rabbi Meir’s studying under Elisha ben Avuya, it asked, InxT 8man b xyn RN aM
— “How did Rabbi Meir learn from the mouth of Acher,” perhaps suggesting that the
prohibition relates specifically to study through direct, verbal communication.

10. The letter was written to Rav Chaim Chizkiya Medini (author of Sedei Chemed), and
appears in Pakuos Sadeh, a booklet published by Rav Medini in Jerusalem in 1900, and
in Sedei Chemed (Maareches Alef, p. 188).

1. See also Rav Menachem Giat, Toras Chacham, vol. 1, p. 371.
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earlier, that the Torah taught by an evildoer cannot actually be considered
“Torah,” there is certainly no reason to distinguish between direct contact and
studying from an evildoer’s written or recorded materials.'?

Thus, different views exist as to whether one may study from written or
recorded Torah materials produced by a sinner.

Studying Torah Produced Before the Scholar’s Misconduct

If indeed this prohibition includes studying from a disgraced scholar’s printed or
recorded material, the question becomes whether this applies even to material
produced before the scholar turned sinful. Does this material become illegiti-
mate once the author or speaker sins, or does it retain its validity despite his
subsequent fall into the abyss of sinful conduct?

The answer to this question appears to emerge from a responsum of Rav
Moshe Feinstein (Iggeros Moshe, E.H. 1:96) concerning the case of a composer
of popular religious songs who became known as a sinner.”® The question arose
whether it was permissible to sing the songs he composed while he was still
reputed to be a God-fearing, upstanding Jew, and, if so, whether it was permis-
sible to also sing the songs composed after he was determined to act sinfully. Rav
Moshe ruled that singing any of this musician’s songs is permissible, for several
reasons, some of which are relevant also to the case of a wayward Torah scholar.

The basis for considering forbidding the use of these songs, Rav Moshe
writes, is the Rambam’s ruling (Hilchos Yesodei Ha-Torah 6:8) that a sefer Torah
written by a heretic should be burned, onwyn5 ® rn% nw NNy XYW 15 — “in
order not to make a name for the heretics or their deeds.” One might have
thought to extend this halacha and forbid making use of anything produced

12. The Gemara in Maseches Sanhedrin (106b) recounts that God acceded to David’s
request that the words of Torah taught by Doeg and Achisofel — two Torah scholars
who became evil and betrayed David — should not be shared in study halls. This would
seem to indicate that the Torah taught by a wayward scholar should not even be cited,
let alone read and studied. In truth, however, it is likely that this measure was taken as a
special penalty against Doeg and Achisofel for their especially grievous crimes. Indeed,
the Gemara states that God initially thought that their words of Torah should be shared
among scholars, until David requested that they should never be cited. It thus appears
that this was an extraordinary provision that cannot necessarily be applied in cases of
other sinners. Moreover, the Maharal (Nesivos Olam, Nesiv Ha-Torah, chapter 8) cites
this comment of the Gemara as proof that one should not study Torah that was taught
by a heretic. As such, this comment does not necessarily indicate that one must avoid
the Torah of other sinners, who do not hold heretical beliefs.

13. Rav Moshe writes that this musician “brings unmarried men and unmarried women
together and plays before them?”
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by a sinner, as one thereby publicizes him and his work. Rav Moshe dismisses
this conclusion, noting that, for one thing, the Rambam’s ruling applies only
to Torah scrolls written after the person became a heretic; there is no indica-
tion that a sefer Torah written by a pious scribe is rendered invalid once he
becomes a heretic."* Second, Rav Moshe asserts that the rule of nw nnb 5w
applies only to heretics, those who deny the basic tenets of Jewish faith. It does
not apply to those who are believers but act inappropriately, such as the com-
poser in question. Therefore, Rav Moshe writes, as long as there is no indica-
tion that this composer embraced heresy, his songs may be sung without any
concern.’®

Both of these arguments directly apply to the case of a disgraced scholar.
Even though halacha forbids studying from such a rabbi after he has been deter-
mined to be sinful, the material he produced before then is permissible for
use, particularly if there is no indication of heresy, such as cases of rabbis who
succumbed to greed, lust, and other vices.

Learning from a Disgraced Rabbi who Repents

In conclusion, let us turn our attention to the situation of a disgraced rabbi
who appears to sincerely regret his misconduct and to have undergone a pro-
cess of genuine feshuva. The Rambam and Shulchan Aruch forbid learning

14. Rav Moshe cites as his source the Pischei Teshuva, Y.D. 281:2.
Interestingly, Rav Yaakov Sasportas (1610-1698), one of the first outspoken opponents
of Shabtai Tzvi, writes in his Ohalei Yaakov (68) that communities should not adopt
the practice championed by Shabtai Tzvi to recite Birkas Kohanim every day, despite
the sound halachic basis for this practice, so that this evil person would not receive
credit for a worthwhile practice. He cites as his source the Rambam’s remark in Hilchos
Maaser (9:1) identifying Yochanan Kohen Gadol, who is credited with instituting the
requirement to tithe produce purchased from an yaxn oy (“ignoramus”), as the high
priest who succeeded Simon the Just. The Kessef Mishneh explains that the Rambam
made this comment to clarify that he does not refer to the other Yochanan Kohen
Gadol, who lived later and who became a heretic at the end of his life. Rav Sasportas
understood that if this had been the later Yochanan Kohen Gadol, the Sages would
not have memorialized his enactment, since he subsequently became a heretic. This
would appear to suggest that according to Rav Sasportas, if a rabbi becomes a heretic,
it is forbidden to cite even the scholarship he produced while he was still a scholar in
good standing, in contradistinction to Rav Moshe’s ruling. (Rav Moshe also cites the
Rambam’s comment, but explains it differently.)

15. Rav Moshe also contends that the law of ow 7105 x5w applies only to matters of sanctity,
such as a sefer Torah, but not to other products, such as music.
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from a wayward rabbi 2v1mY y2w 79 — “until he returns to proper conduct.”®
Significantly, the halacha does not require distancing oneself from a disgraced
scholar forever; it takes into account the possibility of teshuva, the opportunity
given to all sinners to repent and regain their good standing before God and
before their peers.

The question, however, becomes how we determine that the rabbi has
repented. In many cases, the rabbi had successfully projected an image of genu-
ine piety even as he committed the most unspeakable crimes. A rabbi who was
initially able to convince nearly everyone of his spiritual greatness as he perpe-
trated grave religious and ethical wrongs is likewise capable, after he is caught,
of convincing the public that he has since repented. What measures are required
to trust that such a rabbi has truly “returned to proper conduct,” such that he
may once again be turned to as a source of Torah scholarship and guidance?

The poskim discuss the issue of verifying a sinner’s teshuva with regard to
eligibility for eidus (giving testimony). Halacha disqualifies various categories
of sinners for eidus, but allows these sinners to regain their eligibility through
repentance. The case of a disgraced rabbi most likely resembles that of a 1mn — a
person who is known to be a habitual and unabashed sinner. Regarding such a
person, the Rama (C.M. 34:22) writes, citing the Maharik:

JTY IRVY ROV 87PR TN IWI NIWN PHY HPY 12 TNV N

A ammn who had a change of heart and took it upon himself to repent is
eligible immediately, even though he did not yet perform [repentance].

According to the Maharik, the moment a 1mn affirms his commitment to repent,
he regains his eligibility to testify, even before he actually takes concrete mea-
sures of teshuva. The Maharik draws proof to his view from the Gemara’s ruling
in Maseches Gittin (35b) concerning a Kohen who marries a woman whom he
is forbidden to marry, such as a divorcee. The Gemara rules that although such
a Kohen may not perform the avoda in the Beis Ha-Mikdash, he regains his
eligibility to perform the avoda the moment he vows to divorce the woman, even
before he actually grants the divorce. Just as a verbal commitment of repentance
suffices to allow this Kohen to again perform the avoda, similarly, the Maharik
maintains, a habitual sinner’s verbal commitment to repent suffices for him to
regain his eligibility to testify.

However, the scope of this halacha is subject to debate among the Acharonim.
The Shach asserts that this rule may be applied broadly to all cases of habitual
sinners. Once they verbally commit to repent, they regain their eligibility. Rav

16. The Shulchan Aruch’s formulation is 20m% MW TY.
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Yehonasan Eibushitz, however, disagrees (Tumim 34:21). In his view, in order for
a sinner to regain his eligibility, we require 1rnw %35 71 vowm 727 — “something
that proves and makes it clear to all that he has repented.” In the case of the v/
discussed by the Maharik, the very fact that he withdrew from the non-Jewish
crowd with whom he had been associating suffices as proof of his sincere resolve
to change, and thus he regains his eligibility even before we see him follow up on
his commitment. For this same reason, Rav Eibushitz explains, a Kohen who had
married a divorcee must formally vow to divorce her before regaining his eligi-
bility, and a mere proclamation does not suffice. Only a formal vow provides the
clear evidence that is needed for a sinner to demonstrate his resolve to repent.

One may, at first glance, draw proof to the Tumim’s view from the Shulchan
Aruch’s later ruling (34:30-31) concerning o 'n»1an — people who train birds
to capture other birds — and xmpapnwn — gamblers. Such people are disquali-
fied for eidus, as the Shulchan Aruch states earlier (34:16), because these activities
either resemble or generally entail theft, and they remain disqualified even after
they repent, until they disassemble the tools used for these undignified activi-
ties. This requirement would seem to prove that, as the Tumim claims, a verbal
commitment to change does not suffice, and that we demand a 71 nom 127
939 — some clear indication of a genuine change of heart.

This point was noted by the Nesivos (Bi'urim 34:13), who follows the Shach’s
lenient ruling that it suffices for a sinner to avow his commitment to repent. In
defense of this position, the Nesivos writes that an exception is made for nvay
1N TnT — sins involving material lust, such as gambling. Habitual sinners
of this kind are especially prone to recidivism, and thus a mere declaration of
a desire to change is insufficient to affirm repentance and restore their status of
presumed eligibility.

Although the Nesivos specifies the exception of ywn Tn, we might wonder
whether it may apply to other categories of sin as well. Withdrawing from
habitual sexual indiscretion, including child molestation, would seem to be no
less difficult than withdrawing from habitual financial misdemeanors. Logically,
and in consideration of human nature, we have no more reason to rely upon a
verbal proclamation of repentance in the case of a sexual offender than in the
case of a gambler. Possibly, then, even the Shach and Nesivos would concede
that when dealing with a rabbi found guilty of frequent sexual misconduct, a
mere declaration of a change of heart would be insufficient, and a more compel-
ling demonstration of teshuva would be required before he could be allowed to
resume teaching Torah.

It emerges that according to Rav Yehonasan Eibushitz, a sinner does not
regain his presumed status of eligibility until he has demonstratively repented
and made it clear that he has firmly resolved to never repeat his offenses.
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According to the Shach, even a verbal declaration of teshuva suffices, but when
it comes to certain types of sin, even the Shach might concede that the sinner
must prove that he has repented.!”

Reinstatement to a Rabbinic or Educational Post

While it is clear that a rabbi who sinned may resume teaching Torah after
repenting — notwithstanding the practical question of how to ascertain the
sincerity of his teshuva — it is questionable whether he may return to his previ-
ous formal rabbinic position, even after demonstrable repentance. The basis for
this distinction is the contrast between the Rambam’s aforementioned ruling,
allowing studying from a wayward rabbi once he “returns to proper conduct,’
and his ruling elsewhere, in Hilchos Sanhedrin (17:9): ppon Ronw n1wn wr Yar
MTVY M R IMR. The Rambam here establishes that a n2wn wry who sins
may not be reinstated to his prior post, even after enduring court-administered
corporal punishment. No mention is made of the possibility of his reinstatement
after repenting, implying that even though, as the Rambam indicates in Hilchos
Talmud Torah, a wayward rabbi may resume teaching Torah once he repents, a
Nwn WRY may not return to his position even after performing teshuva.

The question then becomes to whom exactly the Rambam refers in this
halacha, and to which kind of rabbinic posts this rule applies.

Both the Kessef Mishneh and the Radbaz, in their respective commentaries
to Hilchos Sanhedrin, explain that the Rambam refers here to the post of »w
— the head of the Sanhedrin. The Rambam’s ruling, according to these com-
mentators, is drawn from the Talmud Yerushalmi, which, in Maseches Horiyos
(3:1), establishes that a w1 who commits a sin is not reinstated to his post. If so,
then we must address the question of why a ®w1 may not return to his position
after repenting, and whether this halacha may be applicable to other positions
of Torah education and leadership.!®

The Kessef Mishneh and Radbaz explain that a xwv3 may not return to his
position of leadership because he may seek revenge against the court that had
sentenced him to corporal punishment.! According to this explanation, this

17. See also the comments of Rav Mordechai Willig, cited below in the transcription of an
interview he gave, where he states that a disgraced rabbi may not be allowed to resume
teaching Torah until he undergoes the process of teshuva outlined by the Rambam in
the second chapter of Hilchos Teshuva.

18. For a thorough presentation of the various sources relevant to the Rambam’s ruling,
see Professor Nachum Rakover’s article, “Oved Tzibur She-Sarach Ve-Ritza Es Onsho,”
at http://www.daat.ac.il/mishpat-ivri/skirot/180-2.htm.

19. This explanation is based on the aforementioned passage in the Yerushalmi, which states
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halacha is very limited in scope, and applies only to positions of authority that
may be abused for the sake of revenge. In virtually all cases of a disgraced rabbi,
then, he may return to his prior position after repenting.

However, the Kessef Mishneh then adds a second explanation, namely, that
even after repenting, the disgraced w1 cannot ever earn the respect and esteem
that the position deserves, and for this reason he is not reinstated. It is unclear,
according to this approach, whether this concern for respect is relevant specifi-
cally when dealing with the lofty position of head of the Sanhedrin, or to any
distinguished rabbinic post. Hence, no definitive conclusion can be reached on
the basis of this comment of the Kessef Mishneh.

The Radbaz, in one of his responsa (6:2078), advances a different explanation
of the Rambam’s ruling. He writes:

R0 DWN DYIN RN, RIDNTHNA 12Y 1R 1N 1172WN RIVWIN MIRVN YOV 1191

...because all the sins of a x»w1 are considered as though they were com-
mitted publicly, and there is thus an especially grave defamation of God’s
Name.

Generally, when a person serving in a religious post sins privately, the matter
can be resolved in a discreet fashion, by privately meeting with the rabbi to
reprimand him, quietly imposing whatever punitive measures are appropriate,
and ensuring that he has sincerely repented and is committed to never repeating
the sinful act. Hence, the Radbaz writes, such a person, in most cases, should
not be demoted. The Rambam makes an exception in the case of a xw3, however,
because even his private misdeeds are considered public, due to the uniquely
prominent stature of his position. Therefore, reinstating a xw1 who committed
even a private offense is akin to reinstating a person who had filled a different
public religious role and publicly sinned. His reinstatement would create a grave
'n 9 n, and is thus forbidden.?°

According to the Radbaz, it would seem, the yardstick by which we deter-
mine whether a disgraced rabbi may resume his position after repentance is "n
'n. If his crime became public knowledge, such that his reinstatement would
bring dishonor to Torah and the rabbinate, as the public associates him with the

that a x»w1 who sinned is not reinstated because 1’9 "90p 7 Y PNN N7 20, which
the Kessef Mishneh understood to mean that the reinstated x»w1 may seek to kill those
who had demoted him.

20. The Radbaz offered this explanation to reconcile the Rambam’s ruling in Hilchos
Sanhedrin with his comments in the responsum noted earlier, which states that no
holder of a religious post is demoted after committing a sin, as long as the sin was com-
mitted privately.
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sin he had committed, then he may never return to his post even after sincere
teshuva. If so, then the Radbaz’s approach may yield important ramifications for
most modern-day rabbinic scandals, which, due to the swift flow of information
and news, enter the public sphere very quickly. Any serious offense of which a
rabbi is found guilty in our day and age ipso facto becomes an ®ovn191nIY —a
public offense — and therefore, according to the Radbaz, it should perhaps be
equated with the case of a sin committed by a »w3, and render the perpetrator
permanently disqualified for a rabbinic post.?!

Rav Moshe Feinstein (Dibberos Moshe, Gittin, vol. 1, p. 355) explains the
Rambam’s ruling much differently, claiming that the term nwn wx1 in this
context refers to one who teaches advanced Torah scholars. A person who fills
such a post and is found to have sinned may not return to his position even after
repentance, and he is deemed forever unsuitable for this lofty role. According
to Rav Moshe, then, ordinary rabbis and teachers may resume their posts after
repenting, but those who teach advanced talmidei chachamim become perma-
nently disqualified for this job once they have been disgraced.?

Thus, although a disgraced rabbi may once again teach Torah once he had
demonstrably repented and mended his ways, he might still be disqualified for
a formal post if this would create a 'n 99'n (Radbaz) or if he teaches advanced
students (Rav Moshe Feinstein).

Conclusion

In light of what we have seen, the following guidelines apply when a rabbi or
educator is alleged to have engaged in inappropriate conduct:

1. One must not reach any definitive conclusions based on hearsay, and
judgment must be reserved until rumors of misconduct have been
substantiated.

21. Conceivably, however, if the prohibition against reinstatement stems from the consid-
eration of 'n :19'n, then at least in principle, if the rabbi’s sincere repentance is also done
publicly and he succeeds in projecting a public image of genuine penitence, then perhaps
he should be allowed to return to his prior position. This point was made by Professor
Rakover (above, n. 18).

22. Curiously, Rav Moshe cites as the basis for this disqualification the rule mentioned
earlier, that a rabbi must resemble a 'n qron. It is difficult to understand, then, how Rav
Moshe distinguishes in this regard between different kinds of Torah educators, as the
rule of 'n Ronb nmT clearly refers to all teachers of Torah. Moreover, the Rambam cites
this requirement of 'n 8% nm7 in Hilchos Talmud Torah, where he clearly indicates
that a disgraced teacher is allowed to teach after he repents. Rav Moshe’s distinction
therefore requires explanation.
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2. If it is confirmed that the rabbi in question engaged in behavior that
brings shame to Torah, one may not learn Torah from him.

3. Itis questionable whether one may read a sinful rabbi’s written works or
use his recorded material.

4. Written or recorded material that the rabbi produced before he became
a sinner may be used.

5. If a disgraced rabbi has sincerely repented, he may once again teach
Torah, though it would appear that according to some views, there must
be compelling evidence of true, genuine teshuva.

6. At least according to some opinions, even after a disgraced rabbi has
genuinely and demonstrably repented, he may not resume his official
rabbinic post or educational position if his reinstatement will create a
'n 99, or if the position is an especially distinguished post, such as in
the case of a Rosh Yeshiva.

INTERVIEWS

Rav Mordechai Willig
on Headlines with Dovid Lichtenstein*

We are not blessed with wTpn mn, and therefore it’s not always possible to predict
[when an upstanding rabbi will be exposed as a sinner]. But the truth is that
when some of these scandals break, I hear a refrain, “I'm surprised, but not
shocked” That means there was a certain suspicion of irregularity in the person’s
conduct, but we didn’t know for sure; we had a little suspicion which we tucked
away and went on. Perhaps we ought to be more careful when these warning
signs appear, and be more proactive. If a rabbi conducts himself inappropriately
with respect to women, and certainly if he violates the specific prohibitions of
T (seclusion)... if he creates a situation of excessive dependence, where a
young lady is dependent upon this charismatic leader for her spirituality, or he
spends an inordinate amount of time talking to women, or sees to it to find out
many personal details about her life — these are all warning signs that he may
be grooming the young lady for something sinful and horrific. If one sees this
kind of behavior, I believe this is a strong enough warning sign to see to it to
put a stop to it immediately. And if the person ignores the warnings, I believe
this is sufficient cause to terminate such a person’s employment in a school
for women. I do not believe it is possible to terminate somebody immediately
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without warning. We're afraid of something which he may do, and therefore it
may be illegal to terminate somebody without prior warning. He’s just talking.
But, talking is the first stage. There are major organizations — I believe Torah
Umesorah is one of them — that have specific guidelines in terms of a man
talking to a female on the job, on-site, oft-site, etc. These are guidelines which
should be formulated appropriately, and if somebody steps over that line, he
should be warned of termination if he repeats the violation...

The fact that somebody “rubs you the wrong way,” to my mind, is not enough
of a reason to take action against that person. I think that would be inappropri-
ate. At the same time, as Chazal put it, »yn wnnb — we have to worry that
something is there. And if you look in the Sefer Chafetz Chayim, [it says] you
can warn people not to get close to him. But to destroy his reputation through
public exposure — I believe this requires a higher level of evidence... To warn
an individual to watch out and not to hire somebody — it is sufficient even if
he “rubs you the wrong way,” but as for a public statement that would ruin his
reputation, I believe this requires a higher level of proof.

You have to watch out for certain charismatic individuals, especially char-
ismatic rabbis dealing with young ladies. Excessive charisma can be damaging
even when rabbis deal with boys and female teachers with girls, as they try
recreating people in their image. This can be dangerous. You do need some
charisma to influence youngsters to go higher in their spiritual growth, which
is the essence of the job of a rebbe or morah [female teacher]. But you have to
set limits, and the more charismatic a person is, the greater the limits that he
needs... Even without halachic seclusion, there can be inappropriate conversa-
tions which are a warning sign of danger of my n9.

We should encourage individuals who speak out, [and let them know] that
we are going to listen to them very carefully. It is not always possible to believe
an unsubstantiated report by one individual and destroy a rabbi who was previ-
ously in good standing, because sometimes these things are inaccurate, either
intentionally or by mistake. Nonetheless, if there are repeated complaints — we
have to learn from our collective mistakes that when there are repeated mistakes,
the time to act is now, and we should not wait for worse things to occur.

Any indiscretion with respect to m»y [sexual misconduct] is an absolute
disqualification [from serving a role in Torah education]. When it comes to
monetary matters, there are so many different levels of monetary violations.
It seems to me that a significant monetary violation is enough to disqualify a
person, though it is hard to define “significant” precisely. As far as mxa [arro-
gance] is concerned, it should certainly disqualify an individual, but it is hard
to define the term mxa Yva [an arrogant person]. Unfortunately, there are people
with mx3y who sit comfortably in their seats in the world of Torah education and
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the rabbinate, and have not been fired for the sin of mxi... Not every instance
of mry translates into malfeasance. Hubris often leads to misconduct, but not
always. If you ask me, such an individual should not be a rabbi, but once he is a
rabbi, it's hard to terminate him. The reality is that nwa can lead to sins involving
my "o [sexual immorality] and also sins involving money. I know of some-
body who was suspected of lying in monetary matters, and one of the gedolim
said that he can very well end up lying also in terms of nv1y, and this proved
to be prophetic — this is exactly what happened. Somebody who is honest in
all areas of life, he is a mx-ax 'n 815 7. Once there’s dishonesty, especially
when it’s combined with hubris — this is a recipe for disaster, and can lead to
ny 1 as well. But if a person is a sitting rabbi in a shul or in a yeshiva, and
he does a good job, but his deficiency is mx3, I don’t know if that is grounds for
termination.

Can students continue learning from a rabbi’s sefarim after he is exposed as
a sinner?

No, no, no. Chazal tell us, Y% )R85 DR AN WP NN, MRAR 1 IRONY 2970 NNYT OR
yoan nmn wp [“If the rabbi resembles an ‘angel of the Lord of Hosts, then seek
Torah from his mouth, but if not, then do not seek Torah from his mouth”]...
This kind of sinful behavior is so far from the proper standard, that I believe
his sefarim, his Torah, his websites, his derashos — should all be discarded. We
should not be learning his Torah at all.

Rabbi Meir was unique; Chazal tell us that he was able to separate the inner
Torah from the kelipa (shell). This, I believe, is something a man of Rabbi Meir’s
stature can do, but would not be recommended for others. Moreover, the sin of
Acher was more philosophical. It’s hard to compare a philosophical sin, as bad
as it is, to a sin that is anything but victimless — a sin that has victims who were
terribly damaged, some with permanent damage. If others continue having a
warm and cordial relationship with the offender, without his having a change
of heart, this can inflict additional damage, even if he is no longer actually
victimizing people.

Should former students maintain their sense of gratitude for what the rabbi
had done for them, and try to help him?

Hakaras ha-tov [gratitude] is certainly appropriate. If somebody did some-
thing for me, then no matter how bad the person is, I should have hakaras
ha-tov. The Rambam says that a person should have hakaras ha-tov for a parent
no matter how bad the parent is. He gives the example of a mamzer, when
the parent conceived the child in sin. There is still an obligation of oxy ax 1>
[honoring parents], and the Sefer Ha-Chinuch explains that this is because of
the obligation of hakaras ha-tov, to be grateful. In the case of a scandal with a
rabbi, I believe that the hakaras ha-tov should not be pervasive, and should be
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limited to those individuals who received specific benefit from this person and
were not victimized by him. They may show hakaras ha-tov.

With regard to giving the person tzedaka [in the case of a rabbi who is con-
victed of a crime and after being released has no way to support himself], the
greatest form of tzedaka, as the Rambam teaches, is giving somebody a job. If the
person in such a case cannot find a job, the greatest charity is to find him a job
in the private sector where there are no women, where he can earn a livelihood.
Nowhere is it written that he should starve to death. So if somebody had learned
and gained from this individual way back when, and he wants to repay him, the
best thing he can do is to find him employment somewhere where there are no
women. This would be the appropriate way to do things, as opposed to giving
him regular charity, which is not so appropriate, because he is not deserving. We
can’t let him starve, but he should be allowed to support himself through good,
old-fashioned hard work, even manual labor if need be. Given the fact that he
has disqualified himself from anything in the rabbinic world, he might have to
work with his hands and through other activities where these particular yetzer
haras cannot lead him to sin...

I've come to learn that victims feel upset when the perpetrator receives
honor, even after he his dead. 'm not an expert in victim psychology, but people
have taught me things. We cannot judge others who have gone through difficult
situations such as this.

Teshuva is possible, but who said he did teshuva? There was once a situa-
tion of a major kashrus scandal, and there was a debate in Jerusalem whether
the man should be allowed into a shul. Somebody noted that teshuva is always
possible, but somebody else responded, “Yes, but he didn’t do teshuva” Teshuva
means that he is contrite, asked forgiveness, is sincere, and is not just bluffing,
accepts upon himself m» v and o7 [“fences” and safeguards against repeating
the sin], and is broken, and there is no longer any trace of the original mxa. The
Rambam writes in Hilchos Teshuva (2:4) that a person who does teshuva cries
out to Hashem mmnnay »>1a [with weeping and supplication], and he distances
himself from that in which he had stumbled. If the sin is interpersonal, he must
also ask forgiveness from those whom he had harmed. And, he must be an ny
m1 Yow1 [humble and lowly of spirit]. Unfortunately, I know too many of these
individuals who were caught in scandalous behavior who, incredibly, still seem
arrogant. They haven't lost that aspect of their personalities. So, sure, they can do
teshuva, but many haven’t. And even once a perpetrator did teshuva, we need to
balance the needs of the baal teshuva, which is significant, with the needs of the
victims. And it’s impossible to give a “one size fits all” answer [to the question
of whether a penitent perpetrator should be welcomed into a community]. It
depends on the nature of the sin, the nature of the perpetrator, the nature of
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the victims, and the place where the baal teshuva’s activities are taking place as
compared to where the victim is. All this needs to be taken into consideration.

I do not think it is enough [for such a person to perform the kind of repen-
tance needed for a sinner to regain his eligibility for eidus]. He needs, as the
Rambam writes, to cry and be humbled. This is not a prerequisite for becoming
qualified for eidus, but I believe it is a prerequisite to accept such a person [a
disgraced rabbi] in some way, especially given the down side in terms of the
effect on the victims, in the case of abuse. This is not the same as a scandal where
the victims bought non-kosher chicken. Great sensitivity and careful evaluation
is required...

Once a person is caught in illicit behavior with respect to women, I don't
think he should be trusted on anything. I would say that nothing he said is reli-
able, and so I recommend to those who had learned information from him that
they should study the material again from a reliable individual.

It is very important for a person whose trust in a rav was broken, whether it
is a man or a woman, to try to find a new rav whom they can really trust. Going
through life without any rav, with the feeling that every rav is suspect, is also a
disaster. There are rotten apples in every barrel — too many, unfortunately —
but we cannot throw all the rabbis out because of the unsavory, illicit, illegal,
and horrific behavior exhibited by some. These individuals should find someone
whom they feel they can trust, and any questions they have about things they
learned from a scandal-ridden rabbi should be reviewed. They should find a
good rabbi whom they feel they can trust, as otherwise their only rabbi is some-
one who has been exposed [as a sinner].

* Broadcast on 20 Sivan, 5776 (June 25, 2016).

Rav Moshe Sternbuch
on Headlines with Dovid Lichtenstein*

Talmidim [of a rabbi who is found to be a sinner] should be told not to have any
connection with him, because he is 'n 59mmn...

Aveiros that cause a 'n %1%n should be publicized, and the public should be
warned that this man does not represent religious Jews...

Such a man needs to do teshuva very strongly and go to extremes. Normally
were not so happy with extremists, but he must be an extremist... His teshuva
is different from other people’s teshuva. He was man nx »wan, and so he must
show [his repentance] very strongly...

* Broadcast on 18 Tammuz, 5776 (July 23, 2016).





